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camp are coming and we have to make a good impression so we can continue to help
you and other children." The children said almost in unison, "We are not coming.
We do not want to come. The French did nothing to stop our parents from being
murdered and the Poles helped the Nazis kill our parents." Ruchel pleaded with
them and said they were going to bring presents to the children. They said they
did not want their presents. Finally, though, she played her ace. She looked

at them and said, "Do it, please, for me." She knew that it was very important
because there were even more children and they. would come after these children

and they all had to be rescued and rehabilitated, so they could not turn her down.
They decided that they would come but they decided that they would not applaud

and they would not look at anyone. Their faces would be to the ground. Sure enough,
pictures that were taken at that meeting all that is seen are the bald heads of
200 children whose faces and eyes cannot be seen because they are looking toward
the ground. The head of the French Army spoke, the French Mayor spoke, the Polish
notables spoke, and finally it came the turn of the last speaker to speak. It

was a man named Berger who had himself been in.Auschwitz and had lost his family.
He had been a rich man before the war with business interests in Poland and France.
AFter the war he had tone to France to reclaim his assets. When he came to France,
though, and found out that all his family had been wiped out he decided he would
use all his massive assets to help rehabilitate Jewish children. He was the main
benefactor of this facility. He was called uppn to spesk. When he was introduced,
almost on cue, all the.children lifted up their eyes and looked at him because,
after all, he was one of them. This gesture did not go unnoticed.and Mr. Goldberg
was overcome with emotion. When he looked at the .children all he could say was,
Tireh Kinde, and he burst out into tears with the tears streaming down his face
uncontrollably. He could not say another word and sat down. Immediately all the
children started to cry and for 5 minutes 200 children cried uncontrollably. When

they finished Aaron, who was 16 and.is now a doctor at Hadassah Hospital, got up
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and said, "I want to thank you all for coming, and I thank you all for the present
that you gave us, not for the presents that you thought you gave us but for the
present that you unintentionally gave us, and that is that you allowed us to cry.
For 6 years we have not laughed, I have not laughed, and that was understandable,
but also for 6 years I have not cried. I thought that I was not normal, that 1
had a heart of stone, but you have given me back the ability to cry, to listen

to cries and to cry, to cry with others. Ffor this, I thank you. In 1939, 6 years
ago right before the war, I spent a summer with my grandfather in Krakow. My grandfather
was a Bible scholar and he had me memorize many portions from:-the Bible. I do
not remember all of them but there was one passage from Ezekiel I remember, and
that passage reads, 'I will open up your graves and I will bring you up to the
land of Israel. I will turn your heart of stone to a heart of flesh, and I will
redeem My people.' We are these dry bones who have been brought back to life.

We lived in those graves that have been reopened and we are on the way to the land
of Istael. Our stone hearts today have been turned into hearts of flesh. We now
can cry and listen to the cry of others.” Israel Meyer Laow who every time he.
tells the story tears well up in his eyes. He is now the Ashkenazie Chief Rabbi
of Israel. Not only did the traditions of our paople allow him to learn how to
cry but he became one of the greatest of all the teachers in.our generation. He
not only has become once again a human being, not only has he once again become

a religious Jew but he has become a caring, committed Jew, one of the greatest
teachers of our generation. Let us all hope and pray that with the study of our
traditions we will be able to listen to the cries of the world and the cries of
the Jewish people so we will lead just and good and moral lives so that the Mashiach

will come quickly in our day. Amen.
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On Yom Kippur we have 5 afflictions. We cannot eat or drink, we are not allowed

to put on leather shoes, we are not allowed to bathe, we are not allowed to apply
ointment, and we are not allowed to have sexual relations. The number 5 predominates
on Yom Kippur. We also learn about the 5 services of Yom Kippur. We have Maariv,
Shacharis, Mussaf, Mincha, and a special service in our day just to Yom Kippur,
Neilah. We also learn how the Kohen Godol would dip in the mikvah 5 times on Yom
Kippur. We also, too, know that the Ten Commandments are divided into two sets

of 5 commandments each, 5 between man and G-d and 5 between man and man. The rabbis
also tell us that there are 5 levels to everyone's soul, that we have a basic level
called Chaya, which we share with the animal kingdom. That is why it is so important
to keep kosher because we are not allowed to take an animal life unless we do it

the way G-d has commanded it. An animal also has life but an animal does not have
the 5 levels of soul that a human being does. A human being has the level of Chaya,
which really stands for fulfilling material needs. We have Nefesh, which appreciates
beauty. He has the level of the soul Yecheeda, which talks about dominance and

of wanting to have mastery over things. We talk also about Ruach, which talks

about contemplation and meditation and relationships. Finally, we have the fifth

level of Neshoma, which is that little piece of G-d which is in each one of us.

We also on Yom Kippur read about Jonah. We read a whole book of the Tenach, a
whole book of the Bible. We learn how Jonah is commanded to go to Ninevah and
tell the people to repent, but he does not want to do it. He does not want to

do it principally because the people of Ninevah, the capitol of Assyria, are the
Jewish people’s enemies, and he does not really want to have them repent. He does
not want to have them saved. He knows that Assyria poses a threat to the Jewish
people and if they repent and are saved it might happen that later on they will
go back to their evil ways and will destroy the Jewish people. In fact, later

on they did destroy the kingdom of Israel, so he does not want to go to Ninevah.
He does not want to go fulfill his G-d-given responsibility. He does not want

£0 Listen, S0 to speak, to his Neshoma. What does it sey? It says be tries to
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flee his responsibilities, and it says that "Jonah got up to flee to Tasheesh".
Tasheesh is another Hebrew name for Jew. He thaught he could satisfy himself by
just fulfilling one of the levels of his soul, by his need for wealth and material
things. Then it says, "Then he went down to beauty," which, of course, stands

for that segment of our soul, for Nefesh. Then it says, "And he found Oneeah,"
which means I am G-d. I am the master of everything. I can determine what is
morally right and wrong. I am the master of everything. Later on when he was

in the ship a huge storm came up and the sailors were all afraid and they cried
to their gods and they could not find Jonah because Jonah had gone down to the
corner of the Tzina, another word for ship. Tzina here also means meditation and
contemplation, the hidden things, "And he laid down and he fell asleep." He now
tried to flee to meditation and the captain of the ship came and said, "Come and
get up and call to your G-d because perhaps G-d will think of us so that we will
not perish." Jonah had already more or less given up on G-d, and they then drew
lots and found that it was because of Jonah that this terrible storm was coming
upon them and they confronted Jonah and he said that he is a Hebrew and they determined
that they would have to throw him overboard. You know the rest of the:story, how
he was swallowed by a big fish (it does not really say a whale, although every
year when I talk about this story I talk about it being a whale of a tale) and
Jonsh repents in the middle of the fish and asks to be forgiven and G-d allows

the big fish to spew him forth and then G-d comes to him. again and tells him to
go to Ninevah. He goes to Ninevah and, lo and behold, the people hear his message
and they repent, but Jonah is not pleased by this at all. Jonah is very angry

at this and he goes outside the city and he builds a booth and he says that it

is better for him to die than to live, and G-d causes a gourd to grow overnight
which covers the top of his roof, but then G-d also.causes the gourd to die and

it withers and he no longer has any protection: from the hot sun and Jonah is so

afflicted he says it is better for him to die than live, and then G-d says, "Are
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you right for being angry about the gourd?" Jonah says, "Yes, I am angry enough
to die." Then G-d said, "You would spare the gourd though you spend no work upon
it for you did not make it grow. It sprang up at night and perished at night.
Should T not spare the great city of Ninevah with more than 120,000 human beings?"
Jonah was guilty of not listening tot he cry of other people. He was quilty of
the sin of hard heartedness. In fact, when we mention the list of sins the very
first sin we mention after we mention about how G-d should forgive us for the sins
that we did willingly and unwillingly, we mention the sin of the hard heart, of
callousness, of not having Rachmones. In order to be a Jew we have to have Rachmanes.
Jonah had suppressed his Neshoma, that element of the soul which causes us to feel
empathy and sympathy with other people. In fact, the rabbis say if you meet a
Jew who does not have Rachmones, then doubt whether he is really a Jew. Can he
listen to the cry of other people? Can he empathize with them? Can he feel their

pain? If he cannot feel their pain then something is'the matter with him.

That is the whole key to the holiday of Yom Kippur where we say Shma Kolaynu, hear
our voice, 0 G-d, listen to us. We are called upon to listen to the pain and suffering
of the people around us. If we find children who are starving, who do not have

anything, don't we feel their pain? If we see people without medical care, shouldn't

we feel their pain?

On Yom Kippur, too, we also read about Nodov and Avihu and the rabbis ask, why

do we have to read in Achare Mos, "And G-d spoke to Moshe after the death of the
sons of Aaron when they came near before G-d and they died. They brought strange
fire to G-d." What is the problem? The problem is that a Jew is commanded to
listen to the pain of the world, to the pain of others. - In fact, in Judaism we
have and on Yom Kippur we have this strange mixture of both universal and particular

values. We have this mixture where we read about Jonah. Of .course, we read, too,

about the special ceremonies of the Jewish people which took place in the Temple.
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We have the combination of the universal and the particular. We speak about forgiving
the sins of our people, Israel, the particular, and the problem with Nodov and

Avihu was they did not listen to the cry of their own people. They were hard hearted.
There are so many Jews who listen to the cry of the world but they do not listen

to the cry of the Jewish people. Nodov and Avihu, the rabbis say, sinned and they
given 2 different explanations for their sin. One is that when Moshe went up to

get the Ten Commandments all the elders, Nodov and Avihu among them, had a vision

of G-d and they saw G-d's throne and below them was a brick road made of sapphires.
Maybe the Wizard of 0z got the idea of the brick road from this imagery of the

Torah. The rabbis explain that every one of these sapphire bricks was one of the
Korbans, one of the sacrifices, one of the Jews who were killed in Egypt, and that
each one of these represented the death of a Jewish young man or woman who were
slaves in Egypt. These were precious to G-d and Nodov and Avihu.did not look,
though, from the earthly point of view. They tried to look from the point of view

of G-d, so to speak, and they thought that, therefore, all these deaths were necessary
in order for progress to be made in the world, the same way that Stalin thought

that let 6 million Ukranians die, let another 14 million Russians do so we will

have progress, or Hitler said kill all the Jews because only in that way will we
really make progress, but they were hard hearted. fhey thought thet you had to

make people die and suffer for the world to make progress. They had no mercy on

the Jewish people. When we hear the cry of the world we also have to hear the

cry of our own people. It was terrible what happened when 29 Moslems were killed

in the mosque in Hebron. this past year, and we all cried out. The chief rabbis

cried out in Israel. All the Jewish organizations cried out. We all protested,

but when 105 Jews were killed in Argentina, when Jews were killed in Panama,.when
Jews were killed in England, who called out? Where were the programs on Night

Line? Where were the Moslem religious leaders in Israel on the West Bank? Why

did nobody cry out when Jewish blood was spilled? It is our responsibility as
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Jews to make sure that we listen to not only the cry of the world but to the cry
of our own people. So often there are many Jews who listen to the cry of every
cause except for the cry of Jewish causes. The rabbis also say that Nodov and
Avihu were struck down because they brought strenge fire. What was this strange
fire that they brought? The time that they brought this fire was a time when their
father, Aaron, was being inaugurated into the High Priesthood of the Jewish people.
After 8 days of ceremonies, on this eighth day he was to be fully initiated as
High Priest, and on that particular day he brought a sacrifice and G-d was supposed
to come down and light it, but nothing happened. Then Moshe blessed the people
and then they went into the Tabernacle and prayed and still nothing happened.

They came out and blessed the people again and still nothing happened. Then they
went into the Tabernacle again and at this point-Nodov.and Avihu said.something
must be wrong. "When are these old men going to die and we can take over? We
will just light a fire." They falsified the relationship of G-d and Israel. Nodov
and Avihu had no compassion, no Rachmones for their own father and grandfather.
They felt that if the Jewish people were to make progress these old men had to

get out of the way. Some people also thought that they were drunk or were people
who were under the influence of other drugs. They were people who were intoxicated
with their own feelings of power. When we get together we should listen tot he
cries of others. We should listen to the cries of our own-people, too. That is
one of the main purposes of Yom.Kippur, but where do we learn how to listen to

the cries of others? Where do we learn how to listen to the cry of the Jewish
people, and how do we learn to balance them together? After all, we may have feelings
of Rachmones for a killer because of his abuse suffered as a child, but we are

not going to let him out of jail so he can kill somebody else. We have to realize
that we are only most human when we are most filled with Rachmones. Hitler krew
what he was talking about when he said that the Jewish people are a sentimental

people because he knew that the Jewish people are filled with Rachmones:and he
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thought that it was Rachmones which would destroy the world because the strong
should be able to take what they wanted, but that is not right. We have to have

a sense of Rachmones. Where do learn about. Rachmones? How do we learn how to
balance between listening to the cry of the world and listening to the cry of our
people? It is in our synagogues and our educational institutions where we learn
how to balance Rachmones with justice and truth. For this reason we have to support
our educational institutions and we have to make sure that our symagogues are strong
so that our people can continue to be Jewish people who are filled with Rachmones,

who are willing to do the right thing and the moral thing and especially the compassionate

thing.

1 am reminded of the story they tell about Israel Meyer Laew, who as a boy of 8

years old was taken across Germany from Buchenwald to a town just imside the French
border. He was only 8 years old. He had come to the concentration when he was

just 2 years old. It was a miracle that he survived. It was thanks to his brother
who had managed to hide him by throwing him over electrified fences and back and
forth between different groups that he was able to be saved. He was the youngest

boy who came from Buchenwald to this camp. There were ever 200 children, all survivors
of the Holocaust. Most of them came from Bergen Belsen. They were under the care
of a Ruchel Mintz, a lady who was running this care camp to rehabilitate Jewish
children who had to be taught even to eat. The Chaya aspect of their soul had

not even been developed. They were first given a quarter of a slice of bread,

then a half, then a full slice. The bread would even fall out of their mouth because
they had not learned to eat. They were slowly becoming rehabilitated so they could
go on to Israel and other places. One day Ruchel Mintz came to the children and
said, "Children, tomorrow is a big day. The French governor of this district,

the French head of the Army of this district, the French Police Chief is coming

to visit us along with many Polish notables who are coming te visit you since you

were almost all born in Poland. Besides that, some of the benefactors of this




